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Preface 

This book was written by Shri N. Bhashyacharya 
of Kudappa (S. India) in 1887. The learned author 
has expounded in this small book the tenets of Vishi- 
shtadwaita Philosophy in a very simple and lucid 

style for the followers of Vaishnavite faith the book is 
of immense help as it elucidates all the philosophy in 
dialogue form. But it was a great pity that the book 
v/as not available at all to the general public as all the 
copies are now exhausted. 

Therefore with the permission of the authorities 
of the Adyar Library, I have taken the liberty to 
publish and introduce the book to the Vaishnava 
people, I hope that the devout Vaishnawas will find 
the book a great help in their religious studies. I will 
think my labours fully rewarded if even a simple 
Vaishnava reads the book sincerely. 

With the truest devotion to the Vaishnava people. 

Editor— 

Swam! Gajendracharya 



EDITORIAL NOTE TO THE EDIST EDITION. 

The Visishtadwaita Catechism published, is 
No. 3 of the series of catechisms of the Oriental religi¬ 
ons, announced last December as to be issued from the 
Adyar Library. The aim of the projectors is to give, 
with the help of the most competent scholars, the 
essence of each of the great Asiatic philosophies, and 
in a form so simple and succinct as to make it comp* 
rehensible by ordinarily intelligent persons, young and 
old. The compiler of the present work is a Hindu 
Pandit, a Vaishnava Brahman, of rare intellectual and 
scholastic endowments. As an example, I may state 
thati having accompanied me this month on an official 
visit to Bangalore, he gave four extemporaneous 
Lectures, upon as many different evenings, upon difti- 
cult philosophical subjects, in four languages—Tamil, 
Telugu, Sanskrit and Cauarcse—to the admiration 
of the public. His Sanskrit discourse was rendered 
as fluently and eloquently and as either of the others 
were in the vernacular tongues, and the leading 
Pandits of Bangalore, present in his audience, 
complimented him most ardently at the close, I men¬ 
tion the fact with a view to showing the reader what 
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quality of man is the compiler of this truly admi¬ 
rable compendium. The opinion of his abilities enter* 
tained by European Orientalists and Hindu authorities 
is reflected in the following documents : — 

1—Extract from a Utter from Mr. J. Pickford, m.a., 

lati Proftssor of Sanskrit, Presidency College, 

Madras, da f edCapper House Hotel, 1st- April l8l0- 

**1 have known N. Bbashya Charlu for neatly two 
years, and during ten months of this period he rendered 

me valuable assistance in the Sanskrit and Telugu langu¬ 
ages, and in examining the palm leaf MSS. in the Colle¬ 
ge Library. He is very well acquainted with the Sanskrit 
language, in all its branches,especially Vedas, Literature 
and Rhetoric,* besides the Vedanta Philosophy, In 
Vaidic knowledge I have met with no Pandit at all 
equ; 1 to him He is also better acquainted with Euro- 
pean enquiry into Sanskrit that any Hindu I have sccd, 
and the information he can give about the various 
districts in the south of India, where rare manuscripts 

can be obtained, is very useful to a European In {act, 
his knowledge of the south of India is so good, that 
some months previously I i ecommended him to the 
Government as a fit person to be deputed on the search 
for rare MSS." 


(Signed) J Pickford, m.a. 
Sanskrit Professor. 
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II. Extract from a Utter, dated loth March 1S71. 

To Pandit N Bhabhya Charlu. 

“I am very glad to find such a learned and good 
Pandit as you in these parts. Your Knowledge of Ve¬ 
das is really wonderful. Of all the Pandits I have met, 
I have not found one equal to you in the general know* 
ledge of the Vedas. I think I am really fortunate in 
finding you here. I am moi.e than glad you have 
promised me to assist in the undertaking. Without 
the assistance of such Pandit9 as you are, I am afraid 
I shall not be able to make much progress. 

• • • • 

(Signed) A. C Burnell, 

But the “Visishtadwaita Catechism'’ speaks for 
itself, and for my esteemed colleague. Pandit N„ 

Bbashyacharya, of Cuddapah. 

H. S. OLCOTT. 

Adyar, 28th Dectmbtr 1887. 


W 



AUTHOR'S PREFACE 


Having been desired by Colonel H- S. Olcott, 
President of the Theosophical Society, to prepare a 
Visishtadwaita Catechism, as one of the projected 
series of catechisms of the Eastern religions, to be 
issued from the Adyar Library, I have compiled this 
book. It is intended to impart to beginners a know¬ 
ledge of the general outlines of this philosophy; and 
as such it cannot be considered as exhausting the 
subject. It is so very difficult to find English equi- 
valents for many Sanskrit termB, (a difficulty enhanced 
by the fact that this philosophy has not yet been 
written in English, although many of the terms used 
are similar to those in the treatises on Sankhya and 
other philosophical systems, but with quite different 
significations and definitions), that I have thought it 
best to accompany the Sanskrit terms with their 
English equivalents so far as they are applicable. 

The more important events in the life of the 
Founder of this sect are briefly given; being entirely 
taken out of “Divyasooricharita”, a Sanskrit poem 
written by Garudavahanapandita, soon after the time 
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of Sri Ramanujacharya, and other trust worthy records, 
such as the inscriptions. 

Regarding the philosophical portion 1 followed 
only the original Sanskrit works of Sri Ramanujacha¬ 
rya and the commentaries thereon. I have not even 
expressed my owd views or those of any of my co- 
lleagues in the Society; nor have 1 dwelt at great length 

on dogmatic points which have no connection with 
philosophy. 

Being a Vaishnava Brahmin myself, and a descend* 
ant of one of the 74 Vaishnava priests (Acharya Puru 
shas) appointed by Sri Ramanujacharya, I have had 
opportunities of studying systematically this philosophy 
under my own learned Guru. 

Some of the points that could not conveniently 
find a place in the Catechism have been added as notes, 

Cuddapah Dectmbtr 1887, 



OM ! 

"'"Natnak ^Paramacaskibkyak 5 

A CATBGH1SM 

OF TBS 

VISISHTADWAITA philosophy. 

1. Q. MasUr,please teach me thi Visish* 
tadw.iita Phil 

A. There are two branches of the Visishtadwaita 
philosophy, Saiva Visisbtadwaita, and Vaishnava 
Visishtadwaita; which shall I teach you ? 

2. Q, Pl'ise teach me the branch to which 
my father belongs. 

A. Your father is a follower of the Vaishnava 

Visishtadwaita philosophy, taught by Sri Ramanuja* 
charya. 

3. Q. Whal t then f is Saiva VisishladiOaita ? 

A. It is a system of Visishtadwaita philosophy 
taught by one Sri Kanta Sivacharya. The only 
difference between the two is that the Vaishnava 
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Visishtadwaitees (the follower! of Sri Ranianttjatharya) 
acknowledge the supremacy of Vishnu over the other 
deities, and the Saiva Visishtadwaitees, that of Siva. 

4. Q, Who wa* Sri Ramanujacharya t 

A. He was an incarnation ofSesha, or Ananta. 

6. Q. Where was he born f 

A. He was born at Sripermbudur, (also called 
Bhutapuri) in the Chinglepot District, twenty-six miles 
west of Madras. 

6. Q. What teas the date of his birth ? 

A. He was bom under the constellation A'rthra, 
in the month of Chaitra, of the year 4ri8 of Kali 
Yuga, called Pingala (A.C. 1017). 

7. Q, Tell me about his family . 

A. He was a Yajurved^pf the Haritasa gotra and 
the A’pastamba Sutra. HU fathers name was Kesava 
Somayaji, and his mother’s Kantimati Devi. 

8. Q. What ia meant when it is said he 

was incarnation of Sesha t 

A. It means that the spirit of Sesha overshadowed 
his human body, in obedience to the command of 
Vasudeva. 
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9. Q What was the reason for the incar¬ 
nation of Sesha,or Ananla, as Sri liamanuja - 

c harya ? 

A. To teach the true philosophy of Vedanta. 

10 Q. Where was he educated ? 

A. After his thread ceremoney ( Upanayana )» he 
■was educated in his own home until his fifteenth year, 
when, at the death of his father, he left Sripermbvldur 
for Kanchi (Conjeeveram). 

11. Q. By whom was he tnuqht 1 

A. His Father taught him all the Vedas and Yedan- 
gas till his fifteenth year, and at Conjeeveram he 
studied the various philosophical systems under 

Yadavaprakasa Misra, an ascetic of great learning 
and fame, 

12. Q To whal school of philosophy did 
Yadavaprakasa belong 

A. He was at first a follower of Sri Sankaracharya 
but afterwards became a reformed Adwaitee. His 
opinions are not accepted by' the followers of Sri 
Sankaracharya. 

13. Q. Did he write any books ?> 

A. He wrote a commentary on the ttrahma Sutras, 
independent of that written by Sri Shankaracharya.* 
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14. Q. Did Sri Ramanvjocharya follow 
the views of his teacher t 

A. No. 

16* Q. Whose teachings did he then follow f 

A. He followed the Visishtadwaita system tanght 
by his predecessors. 

16, Q. Who were they ? 

A. They were (i) Bhagatadbodhayana, (2) Dra- 
mid-acharya, (3) Brahmanandi (or Tankacharya), (4) 
Guhadevacharya, (5) Acharyabharochi, (6) Acharya 
Kapardi, (7) Sri Nadbamuni. and (9) Sri Yamuna- 
chary a, 

17, Q, Why did he not agree with the •phi¬ 
losophical views of Yadavaprakasa although he 
studied under him ? 

A. Because he found that the teachings of Yadara- 

prakasa contradicted the sacred scriptures and the wri¬ 
tings of the A'charyas. 

18. Qi Having found this out,what did he dot 
A. He argaed with Yadavaprakasa, condemned 

his system, and, being unable to agree with him, left 
him. 

19. Q. Where, and to whom did he go ? 
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A. He went to Srirangam (Trichinopoly District) 
having heard that Yamunacharya, a great Vaishoava 

ascetic, was ter-ching there, 

20. Q. W/iai was the nature of Yamuna• 
cfi irya's teaching ? 

A. He taught the Visishtadwaita system according 
to Bodhayana and Dramidacharya, 

21. Q. What did Sri Ramanujacharya do 
after he arrived at Sriranqam : l 

A. He found that Yamunacharya had left this 
world for the abode of supreme 'bliss. He therefore 
selected as his Guru the b«st of Yamunacharya's discip¬ 
les, whose name was Mahapurnacharya (in Tamil, 
Perianambi) by whom he was initiated into the Vaish- 

nava doctrine at Madhurantakum, in Chingleput 
District. 

22. Q. W hat did they do after this ? 

A, They both proceeded to Kanchi, where the 
Guru instructed his disciple in the Visishtadwaita 
philosophy, including the writings of fihagavadbodha* 
yana and others. 

23 Q, W as Sri Ramanfljacharya a ma¬ 
rried man 1 

A. He was married, but in his eighteenth year he 
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ceased to lead a married life, and became a Sanyasi 
(tridandi) at Kanchi. 

24. Q. How long did he live ? 

A. He lived 120 years, and attained Moksha in 
the year 4238 of the Kali Yuga (A.C. 1137). 

26. Q. Where did he depart this life f 

A. At Srirangam : his holy body was interred in 
a certain place in the temple of Sri Ranganatha, where 
his image is now worshipped. 

26. Q. What did he do after he became 
a Sanyasi \ 

A. He remained for some time at Kanchi, teach* 
ing many disciples. From this place he went to Tripati. 

27. Q. What did lie do at Tripati ? 

A. He delivered many discourses on Vedanta in 
the temple of Sri Venkatesa in Upper Tripati. He 
there re-organised the worship of Sri Venkatesa. 

28. Q. Where did ha go from Tripati ? 

A. He visited the sacred places of Southern India 
and the Vishnu temples in those places; preaching 
to multitudes, and initiating many persons, 

.29, Q. What did he de after making these 
pilgrimages ? 
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A. He settled himself for some time at Srirangam, 

80. Q. And then ? 

A. He there had a dispute with a Ghola King, 
named Krimikantha Chola, who opposed his attempt 
to spread religion. 

31. Q. What was the consequence of that 
dispute i 

,A. He was obliged, with his disciples, to leave 
Srirangam for Mysore territory. 

32. Q. Who was the ruler of that country } 

A. A King named Bhallala, or Bitti Deva, who 
reigned at Dvarasamudra independently of Krimi¬ 
kantha Chola, 

33. Q. What was the religion of Bhallala} 

A. Jainism 

84. Q.' What steps did SriRamanujacharya 
take in this place fur the spread of his own reli¬ 
gion 7 


disputed with many Jain priests, whom he 
convinced by argument, r c 


35. Q. What effect did this produce ? 

A. The King being convinced of the truth of the 
system taught by Sri Ramanujacharya, became a 

vardhMa!’ ^ *** * iven thc “ eW name of Vishnu * 
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86- Q. What was the next thing Sri Rama • 
nujacharya did \ 

A. He constructed, on a hill, a town called 
Tirunarayanapura (Melkote), and built a temple there. 
In the temple, he set up an idol of Sri Narayana. 
With the assistance of the King he effected settlements 

for many Sri Vaishnavaa, 

37 . Q. How long did he remain in Tiru¬ 
narayanapura ? 

A, He lived twelve years in that town. When, at 
the end of that period, he heard of the death of 
K.rimikantha Chola, he went to Srirangam and re¬ 
organised the worship in the great temple there. 

88. Q, Did he preach only in Sou hern 
India ? 

A. No. He went, with his disciples, to Northern 
India by way of Tripati, Abobalam and the Maha¬ 
rashtra country, preaching everywhere as he travelled. 

89. Q. What placet did he visit in North¬ 
ern India ? 

A. He visited Grinar (Dattatreya Kshetra), in 

Guzerat, and Dvaraka. Thence he went to Prayaga 

(Allahabad), Benares, Madhura (Muttra), and Hard- 
war. 
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40. Q. Where did he go from tiardvcar ? 

A. He went to Badarikasfama (Badrinath), in the 
Himalayas thence to Srinagar, in Kashmir. 

41 . Q, What did he do in Srinagar f 

A. He visited Saradapitha, a great seat of learn* 
ing, containing a large library. To the latter he gave 
copies of his own works. These were accepted, after 
great discussion, by the pandits there. 

42. Q, What important event happened to 
him at Saradapitha f 

A. The goddess Sarasvati (goddess of divine 
wisdom) appeared to him and questioned him on 
many difficult points in Vedanta philosophy. On 
being satisfied with his answers, she gave him the 
title of Sri Bhashyakara, and an idol of Hayagriva* 
murti From that time he was called Sri Bhasyakara. 

43. Q. Where did he qo from Saradapitha t 

A, He went through Kurukshetra to Ayodhya 

and Gya. Thence he went into Bengal to visit Kapilas- 
rama (Sunderbunds, south of Calcutta). 

41, Q. Where did he tjofi\>m Kapilasrama * 

A. He went to Jagaonathapuri and other sacred 
places on the Coromandel Coast, ending his journey 
at Srirangam. 
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45. Q. Were these his only travels ? 

A. No, he twice travelled throughout the whole 
of India, preaching his philosophy everywhere and 
initiating many disciples. After bis second visit to 
Northern India he settled at Siirangam, where he 
remained till he attained Moksha. 

46, Q. What works did he present to the 
library at Srinagar ? 

A. He left behind him altogether seven works:— 

(1) Sribhashya, a large commentary on the 
Brahma Sutras of Badarayana, according to the 
Visisbtadvaita philosophy. In this work he criticises 
the other philosophical systems, specially that of 
Sri Sankaracharya, 

(2) Vedanta Dipa, a smaller commentary on the 
Brahma Sutras. 

(3) Vedanta Sara, a gloss on the Brahma 
Sutras. 

(4) Vedartha Sangraba, a discourse on the 
Upanishads. 

(5) Gitabhashya, a commentary on the, Bbagavad 
Gita. 

(6) Gadyatraya, (in prose) a treatise in praise 
of Narayana, written for the use of his disciples. 
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( 7 ) • Nityagrandha, or ordinances relating to the 

daily worship of Narayana. 

Of these, he presented Sribhashya, Vedartha 

Sangraha, and Gitabhashya to the library, 

4 7 Q Bad Sri Ramanujacharya many 
followers ? 

A, During his life-time his disciples were very 
numerous. Once, at Srirangam, the disciples present 
at his lectures numbered seven hundred Sanyasins, 
twelve thousand Grihasthas 'called Paramaikantins) 
five hundred nuns (in Tamil, Kothis) and many non- 
Brahmin Vaishnavas, generally called Bairagis and 
Satanis. 

48. Q. Betides yrcaching himself, what 
measures did he take to spread his doctrine f 

A. He appointed, for purposes of initiation and 
instruction, seventy-four of the most learned of his 
disciples as A'charyapurushas, or Pithadhipatis. 

49. Q How .was the succession of teachers 
carried on after the demise of Sri tiamanuja- 
charya ? 

A. As all the seventy-four A’charyapurushas, 
were married men (Grihasthas), their descendants, 
or in the absence of direct descendants, other succes¬ 
sors, hold the priesthood among Sri Vaishnavas. 
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50. Q. Does (he succession of teachers of 
the Vislahtadvaita philosophy differ in any way 
from that of the followers of Sri SanJcaracharya , 
or Sri AJadhvaeharya f 

A. Yes, These two teachers are said to have left 
behind them Mathams (Monasteries), the heads of 
which were to bear the names of Sri Sankaracharya 
or Sri Madhvacharya, but Sri Ramanujacharya founded 
no such Mathams. 

51. Q. Will you tell me the names of some of 
the folloioers of Sri Ramanujacharya ? 

A. Among the chief were Srivatsanka Misra and 
his son Bhattaparasara, author of several works; 
Varadavishnu Misra, Sri Rama Misra,Senesvaracbarya, 
Sri Vishnu Chittarbarya, who wrote many treatises on 
Vedanta, as well as many commentaries on the works 
of Sri Ramanujacharya. 

52. Q. Were there any famous followers of 
Sri Bamanvjacharya who lived after his death ? 

A. Yes, Vyasacharya, author of a commentary on 
Sribhashya; Vedantacbarya, author of many philoso¬ 
phical treatises, and a great poet of Southern India; 
Mahacharya, a renowned author of works on Visisbtad* 
vaita philosophy; and Sri Ranga Rnmanujacharya, 
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author of Bhavaprakasa, Dasopanisbad-bhashya, Visha- 
yavakyadipika, Ramanuja Sidhanta Sara Sangraha, 
and a Sanskrit Comment ary in 10,000 grandhas on the 
Divyaprabandha. 

69. Q, When did these great men live ? 

A. Vyasacharya and Vedantacharya flourished 

in the thirteenth century, and Mahaeharya and 
Sri Ranga Ramanujacharya in the fifteenth century 

A.C. 

64. Q. Are there any divisions among the 
followers of Sri Ramanujacharya ? 

A- Yes, there are two; the Vadakalai and the 
Thenkalai • 

65 Q. What are the chief characteristics of 

the Vadakalai division ? 

A. They attach great value to the Vedas, Sastras, 
Sribhashya, etc. The white mark ( Urdhvapundram) 
they wear on their foreheads is like the English letter 
U. 

66 Q. What are the chief characteristics of 
the Thenkalai division t 

A. These attach more importance to th* Tamil 
sacred book called 'The Divyaprabandha" which 
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A. For the last four hundred years, 

60. Q. What is . the Divyaprabandha? 

A. It is a collection of Tamil verses composed by 
Vaisbnava devotees (in Tamil A*ivars) —both Brah* 
min and non* Brahmin--'who lived before the time of 
Sri Ramanujacharya, Their images arc worshipped 
in the Vaiihnava temple of Southern India. Sri 
Satagopa was one of these devotees, 

61. Q. What did Sri Satagopa do ? 

A. Sri Satagopa, otherwise called Nammalvar, 
was a great Yogi or Mahatman, much revered. He 
lived in Alvarthirunagiri, on the banks of the 
Tambraparni (Tinnevelly District). His most import¬ 
ant work is Tiruvayimoli, containing i,ooo verses 
included in the Divyaprabahdha. This woik is held 

in great reverence by all Sri Vaishnavas. 

62. Q. What does the Divyaprabandha 
contain ? 

A, It contains many of the essential principles of 
Vedanta, with many prayers to Narayana. 

63. Q What it the meaning of the ttrm 
Sri Vaishnava ?- 

A. Vaishnavas arc those who give Vishnu the 
supremacy over all other deities. The term includes 
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nearly twenty branches, including the Madhvas 
(followers of Sri Madhvacharya), the followers of Sri 
Vallabhacharya, and those of Chaitanya. The term 
Sri Vaishnava is applied only to the followers of Sri 
Ramanujacharya; it is the general name by which 
both the Vadakalais and the Thenkalais are known. 

64. Q. What are Sri Vaishnavas called in 
Northern India ? 

A. They are there called Sri Sampradayins. 

66 . Q. Have thz Sri Vaishnavas any spe¬ 
cial characteristics ? 

A. Yes; their initiation is based on five principles 

called Pancha Samskara. 

66 . Q. What are they ? Please explain. 

A. They are as follow:— 

(t) Tapa, or branding on two shoulders with the 
marks Sankha (the Conch) and Chakra (the Discus), 
the emblems of Vishnu 

(s) Pundra, or the white line (of a sort of white 
clay) on the forehead, with a red line (of powdered saff¬ 
ron, <SC.) in the middle. They should be marked in eleven 
Other places of the body, such as three on the stomach, 
o ne on the chest, two for the shoulders, three for the 
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beck, and two on the back. Those twelve marls? should 
be borne every day and are called by the twelve names 
of Vishnu, ©is., Kesava, Narayana, Madhava, Govinda, 
Vishnu, Madhusudana, Thrivikrama, Vamana, 
Sridbara, Hrishikesa, Padmanabha and Damodara. 

(3) Nema; to bear tbe names of Vishnu, and one 

should be called by those names only, 

(4) Mantras, which are taught by the guru with 

their meanings, at the time of initiation. The Mantras 
of Vishnu are various; the most important of them 

are, one of six syllables, called Vishnu Shadakshari, 
one of eight, called Narayanashtakshari, and one Of 
twelve, called Vasudevadvadasakshari, Of these, the 
Narayartashtaksbari, aod the Dvaya, or Saranagati 
mantra and Cbaramasloka (verse 66, Chapter XVIII, of 
the Bhagavad Gita) are called Rahasyatraya Mantra* 
traya— the three Secrets, the three Mantras—and arc 
taught to every one at the time of his initiation. This 
initiation can be obtained by one of any caste or creed 
—even a Mlechcha or Ghandala—and he be called a 

Vaishnava, Every day the Vaisbnava should recite 
these mantras a certain number of times. 

( 5 ) Yaga, or worship of certain idols of Vishnu, 
which should be taught at the time of initiation 
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by the guru’s presenting one to be 'worshipped by the 
disciple; and thence -the disciple should worship it and 
no other. , 

67. Q. Upon what authorities are the writi¬ 
ngs of Sri Ramanujacharya based ? 

A. (t) On the Vedas (Mantras. Brahmans and 

Upanishads). 

(2} The Smritis, especially that of Manu. 

(3) The Pancharatra A’gamas, so far as they agree 
with the Vedanta. 

(4) The Mahabharata, the Bhagavad Gita and the 
Vishnu Purana. 

(5) The commentaries on the Brahma Sutras, by 
Dravidacharya and Bodhayana, already mentioned. 

68. Q. What is the central point of the 
Visishtadvaita Philosophy f 

A, That Parabrahman (the supreme spirit) is to 
reality the only One Truth (Tatva). 

69. Q. What is said about Parabrahman 
A. It is said to be External (M’/ya),Unconditioned 

Reality (Satya), Eternal and Infinite Knowledge 
(Jnana), Infinite in point of time and space (Ananta), 
Omnipresent ( Vibhu), Omniscient (Sarvajna), and 
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-Omnipotent (Sarvasakti)- It is the material cause 

{Ufadanakarana)ythtinitrumcntd\ csmc{Mmittakarana) 

as well as the auxiliary cause (Sahakarikaraha) of the 
universe. >• . 

70 Q. Have any other names, been given 

t o . %0 

A, In the vedas it is called Sat (self-existent), 
A*tma (spirit) , Brahman (great), Tsa or I 5 svara (Lord) 
Vishnu, Narayana (Dweller in the cosmos). In other 
sacred works it is called Purushottama (Supereme 
Spirit). Vishnu, and Vasudeva. 

71, Q Please explain what is meant by 

saying that Pambrahman is the material and 
the instrumental, as wdl as the auxiliary cause 
of the universe ? 

A. According to this system of philosophy every 
effect is produced by these three causes working 
to gether. In the Case of a pot, for example, clay is 
the material'cause, while the potter is the instrumental, 
and time the auxiliary cause. But in the case of the 

universe all these causes are Parabrahman itself — the 
only reality ( Tatva), according to our system. 

72. Q. Bow does it exist f 

A. It exists iu an inseparable union with Chit 
{ft'tma) and Achit (Anatma), two other realities. It 
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is knowable only in that condition, but it h not 
materia]. It is different from Chit and Acbit, and is 
of an intellectual nature ( Jnanathmoka). 

73. Q. At first you said (here was only one 
realityj but now you sap Chit and Achit are two 
other realities ; how are these statements to be re¬ 
conciled ? 

A. The only independent reality is Parabrahman. 
The other two are dependent on it. These three 
Chit, Acbit and Parabrabmam, do not exist separately 
but, like substance and quality, in an inseparable, 
union with one another. ■ Brahman » compared to 

substance, and Chit and Achit to quality,—as colour 
dimention, etc, are qualities of paper, for instance. 

74 . Q. What is said in the Scriptures abo¬ 
ut the relation subsisting between these three t 

A. In the Scriptures, Chit and Achit are declared 
to be the body ( Sartra ) of Parabrahman, which is 
Sariri. The Sarira does, not exist without bartri, 
nor S artri without Sari ram 

75. Q. Is this the meaning of the term Sa¬ 
rira, in the TJpanishad ? 

A In the Upanishad, the term Sarira is not used 
to denote bodies, such as human bodies, but to denote 
attributes, the 7 substance being Sarira. Sarira 
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mean* Aprithaksiddha , by union called Aprithaksidhi, 
i,e., inseparable union, or connection, which has forever 
existed, which is not brought about at any intermediate 
period, and which can never cease. Thus there is an 
indissoluble union between Chit, Achit and Tsvara. 


76. Q. There is, then , a real difference bet * 
ween these three ? 

A. Yes, but that real difference is neither con* 
ditioned ( auphadhtka ), nor illusionary ( mayakrita ). 
Chit, Achit and l'svara exist in union with one another, 

and are knowable only in that united condition. In 
other words, I’svara is the centre of the attributes 
Achit and Chit, which three, as explained in the 
Scriptures or ascertained by inference, are one thinir 
( Tatva) 

77. Q. Why is this philosophy called the 
Visisht advaita ? 


A. The word Visishtadvaita is composed of the 
two word, Visisbta and Advaita. Advaita mean, 
non-duality, or one reality; Virohta mean, con. 

t.mma .he at.'ihc,,. , msrsha „ a)i j. e ._ con( . ioin 

On. end Achit a, Soriro. The term VUhhtadvaj,,, 
therefore, mean, the non.do.lity, or on, realityJ 
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Parabrahman--which is united with Chit and . ^chit 
asits attributes.. ’ ' : v 

78. Q. How do you Reconcile this system of 
philosophy with certain passages in the JJpani - 
shads which set forth the doctrine bf absolute 
non-dunltty ? 

A,. These passages cannot be looked!upon as teach¬ 
ing absolute non-duality, for there are other passages 
which teach ihe reality of Achit, Chit nnd 1’svara, and 
others again teaching that Achit and Chit are the 
Sarira of I'svara. 

Hence there are seemingly conflicting passages in 
the Uparishads themselves, and the only way to re¬ 
concile them is to look upon Achit and Chit as the 
attributes of Parabrahman, and Parabrahman, the 
only reality, as the centre of these attributes. Hence, 
there is an indissoluble union of the three, and this is 
what is meant when non.duality » asserted in the 

Vedanta, 

79. Q. But is not Brahman said in the 
Scriptures to be nirguna (devoid of atrbutes 
and qualities ) ? 

A. Yes, but by this it is not meant that Brahman 
has no attributes whatever, for every reality must have 
attributes (and Brahman is a reality); but what is 
meant is, that Brahman is devoid of those qualities 
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of Frhkriti to which mankind is Subject,such as bad 
Qualities {heyagunas), material limitations and 
hhpeifections 

£0. Q. What is meant by gunas ? 

A. According to Sanskrit lexicographers, the 
erm gunas signifies the three qualities of Prakriti— 
satva% rajas and tanas. Brahman is not subject to the 
qualities of Prakriti and is therefore said to be nirguna 
(devoid of gunas). 

81. Q. What then are the gunas of Para- 
brahman ? 

A. (i) Gnana (knowledge), and that is the centre 

of all knowledge. 

(2) Sakti, the power of doing everything or 
anything that may appear impossible to us. 

( 3 ) Bala, the power of containing everything in 
itself. 

(4) Aisvaraya, the power of having everything 
in an order, 

(5) v Virya, the power by which it has no vikaras 
(changes) of matter, although it is the material basis 
of the universe. 

-(6y ' Tejaa, the power by which it is superior to 
everything. r 
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These are the most important; but there are other 
minor attributes, such at Kshama (forgiveness), Kripa 
(mercy), Vatsalya (love), Sila (purity), A'rjava (straight¬ 
forwardness), Soubardam (goodness). 

82. Q. Is not Parabrahmam said to be na¬ 
meless i 

A. Yes, because it has no particular name. It is 
signfiedby all names either directly or indirectly. 
Agini, Indra and other names signify it sometimes 
directly and some—times indirectly, Narayana, Vishnu 
and Vasudeva signify it directly. 

83. Q. Is not Parabrahmam said to be 
formless ( niraJcara) and colourless (arupa) l 

A. Yes, It is shapeless, formless and colourless, 
because it is omnipresent, all-pervading and infinite, 
but it can take upon itself, by its own will, any form or 

body (Vigtaha) which is finite and “of the colour of 
the' sun 

84 . Q, In what form or shape t 

A. It is of five kinds:— 

(i) Paravigraha with which the manifested Tsvara 
always remains in the Vaikunthaloka with his many 
instruments, as Sankha, Chakra, Gada, &c„ and 
ornaments, as Kirita, Kundala, Hara, Koustubba, <S-C. 
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These instruments and ornaments arc only emblematic 
of some divine quality or other. 

(2) Vyuhavigraha, as Sankarshana, Pradyumna, 
and Aniruddha; with these three bodies Vishnu remains 
in Amoda, Bhuvana and Pramoda respectively, These 

latter are called Vishnulokas situated in Satyaloka 
within the material universe, and In these lokas those 
three bodies are worshipped by Upasakas (Devas), who 
attain Moksha at the end of Prakrlta Pralaya when 
these lokas are destroyed. 

(31 Vibhavavigraha Dr body obtained by incarna* 
tion such as those of Rama and Krishna. 

( 4 ) Archavigraha, an invisible body (of intellectual 
nature) which enters into idols by the force of concent* 
ration and chanting of the Mantras; also the idol is so 
called. This Sarira will depart from the idol it is not 
properly worshipped or otherwise becomes impure. 

(5) Antaryamivigraha is a kind of body which ap¬ 
pears to a person when he meditates on his real self 
While I'sVara takes up any of these bodies, Lakshmi 
follows her lord With a similar body and remains with 
it. Although I'svara is infinite, a fioite body may be 
said to contain it and to move in it as a pot containing 
A’kasa in it moves in A'kasa. 
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86. Q. Is such a body produced by Karma,1 

A. No. 

86. Q. Is such a body material ? 

A It is not composed of ordinary matter. It is 
composed of Suddhasaivat a peculiar intellectual 
substance. 

87. Q. Of what use is a such body ? 

A. The contemplation of an Impersonal Deity 
being impossible, this body is taken by I’svara to 
facilitate the contemplation of Yogins, 

88. Q. What is Achit ? 

A. Achit is thieefold. It is Time (Kala) or 
Satvasunya ( devoid of Satva) % Nature ( Mulaprakriti ) 
Misra Satva ( Satva mixed wth Rajas and lamas ) and 
Suddhasatva (intellectual substance having only Satva). 
Achit is also called Jada, meaning, an inert thing or 
one having no power of its own. 

89. Q What is time ? 

A. Time is said to be the cause of all changes, 
eternal, universal, and unconditioned ( Akhandakala). 
Conditioned time ( Khandakuh*) is not eternal, and is 
reckoned by the rotation and revolution of the planets, 
as hours, days, yugas, kalpas, etc. Time is also called 
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Satvadigunatrayasunya, i.« , devoid of Satva, Rajas 
and Tamas. 

90 . Q. What is Mature ? 

A. Nature is the material basis (upadanakarana) 
of the universe! just as clay is the upadanakarana of 
a pot, and as such it forms the body of the individual 
soul (jivatman), and of everything else in the cosmos. 
It is different from either Chit (Jivatman) or Tsvara. 
It has no origin; it is self-existing, eternal, universal 
and single, but it is in every respect subordinate to 
firahman. 

91 . Q. By what names is Nature called 
in the Scriptures ? 

A. It is called Prakriti, Pradhana, Mulaprakriti, 
Avyakta and Maya, It is also sometimes signfied by 
the words Tamas, Akshara and Brahmam. It is the 
centre of the three gunas, Satva, Rajas and Tamas; 
with these attributes it produces all its manifestations. 
Prakriti means matter in a certain state in which 
neither of the qualities, Satva, flajas and Tamas, 
predominates over the others. 

92. Q What does it first evolve ? 

A. Mahat (intellect), which is threefold; Satvika 
Mahat, Rajasa Mahat and Tamasa Mahat. Mahat 
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means that immediate manifestation of matter in which 
the three qualities are not in the same proportion. 

9tf. Q. What U evolved from Mahat ? 

A, Ahankara (egotism), which is threefold, vis , 
Satvikahankara or Vaikarika, Rajasahankara or 
Taijasa, and Tamasahankara or Bhutadi, which are 
evolved respectively out of the three kinds of Mahat 
just mentioned 

94 Q. Explain the nature of Mahat and 
Ahankara t 

A. I must explain these by a simile. They corres¬ 
pond to the various conditions of matter. Just as 
clay dug out of the earth undergoes many changes 
before it is made into a pot, so matter undergoes omy 

changes before the material universe comes into 
existence. 

95 . Q. What is produced from, Satvika¬ 
hankara ? 

A From Satvikahankara are produced— 

(i) the mind (manas or antahkarano) 

(a) the five organs of sense ( Jnanendriyas ), viz , 
the skin as organ of touch (tvai), the eye (chakshus), 
the tongue ( iihva )* the nose {g hr ana), the year [srotra), 
( 3 ) the five organs of action ( Karmendriyas) 
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viz, throat ( vak )* hands (patti), feet ( pad *)* anus 
( payu)» organs of generation (upastha). 

The second class are faculties of perception corres¬ 
ponding respectively with tbe five senses. 

96. Q. What are produced from Tamasa * 
hinkara ? 

A. From Tamasahankara are produced the Pan* 
chatanmatras (the five subtle elements) which may be 
taken as the essences containing the attributes of the 
five gross elements (Pancha* Mahabhutas). The 
Panchatanmatras are : sound (sab da ), tangibility 
(sprasa), visibility ( rtipa ) taste or sapidity (rasa), 
odour ( gandha ). These tanmatras produce the five 
elements 

97. What are the ftve elements ? 

A. (i) Etber ( akasa ), produced by the subtle 

clement of sound ( sabdatanmatra ). It is that subtle 

fluid which pervades all space, and exists everywhere 
and m cvcfry thing. 7 

(a) Air {vayu), or wind, is produced by the subtle 
peculiar wbich « 

( 3 ) Light, heat or fire (agni), which is produced 
by the subtle element of visibility (rupatammatra). 
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(4) Water ( ap ), produced by the subtle ekmeDt 

of sapidity (rasatanmatra). 

(5) Earth ( prilhivi ), produced by the subtle 

element of odour ( gandhatanmatro ), 

98. Q. What is produced from Bajasa- 
hankara ? 

A. Pajasahankara aids both Satvikahankara and 
Tamasabankara, Matter (Prakriti) and Afahat, by the 
will of Tsvara, to produce everything. 

99. Q. In what form did nature (Prakriti) 
exist before the evolution of the universe ? 

A. Before evolution set in. Nature ( Prahriti) was 

without form and unknowable. It may however be 

said to have been atomic. Its attributes were in a 
latent condition ( Sukshmavastha ) 

100. Q. What is Suddhasatva ? 

A. It is a substance not subject to the qualities of 
matter from which it is different. The names given 
to it are Svachcba, Dravya and Nityavibhuti. Out of 
this Suddhasatva, are formed the Vaikuntaloka (the 
heaven of Vishnu), and the bodies of I’svara, and of 
Muktas, when, of their own free will, they take bodies 
upon themselves. It is intellectual in its nature, but 
yet, not being ego, it is included in Acbit. This 
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Suddbasatva being ethereal in its nature, cannot be 
seen by the eye. 

101. Q. What is Chit t 

A. It is Jivatman or Jiva and is not material. It 
is eternal, not produced by anything else, and different 
from Achit and I’svara. The Jivatman in each indivi* 
dual is different from that in another. Chit (or prat yak) 
means that which possesses knowledge. It signifies both 
Jiva and Tsvara; but I’svaia's knowledge being eternal 
and infinite and not requiring any aid for development, 
while Jiva’s is being limited, owing to bandha (bondage) 
the term Ghit is generally used to signify only Jivatman. 
Although its form is generally Anu (atomic), its know, 
ledge becomes infinite in Moksha. 

It is pure, blissful ( anandamaya), atomic (anu) 
intellectual, immutable is of an intellectual nature, 
and is at the same time the centre of intellect or 
knowledge, the ego (subject to Karma till it attains 
Moksha), subordinate ( stsha) to Parabrahmam. Until 
it attains Moksha it cannot, exist without Prakriti 
Every particle af Prakriti contains Jiva • and is the 
Sarira (body), of that Jiva which contains. Every 
Jiva has the Supreme Spirit as Sariri (Antary am,). 
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Parabrahmam pervades every Jiva as well as every 
particle of matter, Jiva is of three classes. 

102 . Q. Please explain the three class s of 
Jiva ? 

A. They are; (i) Nityas who permanently enjoy 
Supreme Bliss (Nityananda, Brahmananda) and are 
never subject to matter or karma. They are omni¬ 
scient and dwell in Vaikunthaloka. They are Ananta 
Garuda, Vishvaksena, etc. 

(2) Muktas who have attained Moksha (supreme 
bliss) and who are thus freed from all miseries and 
from the bondage of matter and have become omnis¬ 
cient. 

(3) Baddhas (bound) who are subject to all karma 

and to the miseries arising from connection with matter. 
They are devas. human beings, animals, etc. 

108. Q, I understood you to say at first, 
that Parabrahrmm Was the great first cause of 
all things, hut you afterwards said that matter 
Or nature was the material basis of the universe , 
please explain how (his is so ? 

A. Though matter is the material basis (Upadana 
Karana ) of the universe, is cannot exist without 
Parabrahmam, of which it is the attribute or 
Sariia. Thus Parabrahmam may itself be said to be 
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the material basis of matter, which is its Sahra t . itself 
evolving many forms. In other words, matter is not 
the material basis of the universe independently of 
Parabrahmam, but as, an attribute of Parabrahmam 
it is a dependent secondary material basis. By material 
basis I here mean that through which an effect is 
produced on its form being changed, as gold is the 
material basis of an ornament and clay of a pot, 

Matter exists in two conditions, the Sukshma, or 
latent and undifferentiated; and in the Sthula or 
differentiated condition. In the Sthula condition it 
produces a congeries of forms called Jagat (universe) 
In Hindi philosophy, matter, in its latent condition, is 
said to be the cause, and in its manifested condition 
the effect. In this sense gold and clay are said to be 

the material causes of the ornament and the pot. But, 

whether manifested or unmanifested, the same matter 
is always held to be the Sarira of Parabrahmam, Para¬ 
brahmam being its Sariri or centre. 

104. Q. The material basis and the instru¬ 
mental cause are different from one another , as 
the gold is different from the goldsmith and the 
pot from the potter. How then can Parabrah¬ 
mam be both material basis and instrumental 
cause t 
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A. Parabrahmam is said to be the instrumental 
cause, because, by its will, matter, its attribute, 
evolves the universe out of itself. 

Time (Kala) is said to be the Sahakarikarana 
(auxiliary cause) of the cosmos, and, Parabrahmam 
being the Sariri (centre) of Kala. is also said to be 
the Sahakarikarana of the cosmos. 


105. Q. But if the universe is said to he brou¬ 
ght into existence by the evolution of matter , how 


can Parabrahman be said to be cause of creation] 

A. The word creation is a misnomer. Parabrah¬ 
mam evolves the universe out of already-existing 
matter, and matter, in obedience to the will of para¬ 
brahmam, evolves the universe out of itself. This 
evolution is called creation. It is impossible to believe 
that anything can be created out of nothing. Crea¬ 
tion is said to be of two kinds and also of three kinds. 


106. Q. What are the two kinds ? 

. c Th ^, are (0 General creation (SamashtiSrishti) 
and (a) Special creation (Vyashti Srishti). 

107. Q. What is Samashti Srishti t 
Samashti Srishti is the evolution of Mahat 

Ahankara, etc., id obedience to the will of Parabrah’ 
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108 , Q» What U Vyashti Srishti f 

A. Vyashti Srishti is the evolution that results 
om the combination in regular proportion (Panchi* 
irana) of the five elements after they have ' come 
ito existence. Without such a combination no 
idividual evolution can take place, and by this 
volution, aided by Karma, are produced the various 
odies in the universe, which bodies are of four kinds, 

109. Q. What are the four kinds of bodies 
t the universe ? 

A. They are :— 

(i) Sura (Daityas, Gandharvas, etc ). 

(a) Nara (human beings). 

( 3 ) Tiryak (animals). 

(4) Sthavara (vegetables and minerals). 

110. Q. What are the three kinds of creation? 

A. They are :— 

(1) Prakrita Srishti, or the evolution of Mahat, 
thankara, etc., corresponding to the Samashti Srishti 
bove explained. It takes place once, in the begin, 
mg, in each Maha Kalpa (the lifetime of Brahma 
r Hiranyagarbha). 
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(2) Dainandina Srishti, or the evolution that 
takes place once, in the beginning, in each Brahma 
Kalpa (a day of Brahma). It corresponds to (Vyashti 
Srishti). 

(3) Nitya Srishti, or the evolution that takes 
place daily, according to the effects of Karma—such 
as the birth and growth of all gross bodies. 

111. Q What is a Kalpa ? 

A. A Kalpa is a period of time; there are two Kalpas, 
Brahma Kalpa and Maha Kalpa. A Kalpa is made 
up of shorter periods of time called Manvantaras 
and these again are made up of periods called Y ugas, 
of which there are four. 

112. Q. What are the four Yugas ? 

A. (1) Kali Yuga of 432,000 years. 

(2) Dvapara Yuga of 864,000 years. 

(3) Treta Yuga of 1,296,000 years. 

(4) Krita Yuga of 1,728.000 years. 

The sum total of these four Yugas, 4,320,000 years, 
constitutes one Maha Yuga. 

113. Q, What is a Manvantara ? 

A. A Manvantara, or the period of one Manu's 
age, is equal to seventy one Maha Yugas. 
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114. Q. What U a Brahma Kalpa .? 

A. A Brahma Kalpa, or one day ol Brahma, is 

equal to fourteen Manavantaras together with the 

Sandhis, i e. the intervals between each Mauu. This 

whole period is equal to 1,000 Maha Yugas. 

115. Q. What in Maha Kalpa ? 

A. Three hundred and sixty days of Brahma or 
Brahma Kalpas, together with nights, or quiescent 
periods of equals duration, make up one year of Brahma. 
A hundred of such years constitute the life time of 
Brahma, which is called a Maha Kalpa. This is equal 
to 311,040,000,000,000 human years. 

116. Q. What part of the present Maha 
Kalpa have we now reached ? 

A. One-half of this period has elapsed since the 
evolution of the universe in its present form. That 
half is called para> and the second half, or apara , 
has just begun. That is to say, the 51st year of 
Brahma’s life has commenced. As yet the reigns of 
six Manus have been completed, and the one at present 
reigning is the seventh called Vaivasvata Manu 
Twenty-seven out of the seventy-one Maha Yugas have 
elapsed since he began to reign, and we are now in the 
twenty-eighth Maha Yuga. Of this Maha Yuga, three 
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minor Yugas have gone and we are now in the 499 * 8 * 
year of the present fourth or Kali Yuga. 

117. Q . What is Pralaya ? 

A. When the univers changes from its present 
objective or manifested, into a latent ( Sukshma) condi¬ 
tion, it is said to be in Pralaya. pralaya is of four 
kinds, viz.» (i) Prakrita Pralaya, ( 2 ) Naimittlka Pra. 
laya, (3) Nitya Pralaya, (4) A'tyantika Pralaya. 

118. What is Prakrita Pralaya ? 

A. Prakrita Pralaya is that in which the whole 
universe changes from its present into a latent 
condition, and becomes dissolved into unmanifested 
Nature* in which last there is no conflict between its 
Satva, Rajas and Tamas Gunas, and hence no evolution 
can take place. This Prakrita Pralaya takes 
place once, at the end, in the life-time of every Brahma, 
or Maha Kalpa. 

119. Q. What is NaimiUika Pralaya ? 

A. This Pralaya takes place once, at the end, in 
each Brahma Kalpa. In it the three lokas (solar 
systems) change from their present condition into an 
elementary one —all things jn them being reduced to 
their primitive elements. 
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1W What is Nitya Pralaya ? 

A. N»tya Pralaya takes place every moment, it is 
that change which bodies undergo when they pass 
into a perishable condition, such as death, &o. 

121. Q What is A'tyaniika Pralayal, 

A. A'tyantifca Pralaya is that condition in which 
the connection between jiva and matter is severed. 
This takes place when a Jiva attains Moksha. 

122. Q ,. I understand you to say that the 
universe is real and does not perish completely. 
But we see that pots are broken in pieces, streams 
dry up, and other meterial things become dissolved 
or otherwise destroyed ; how then is the universe real?. 

A. I do not say that the universe is real in any 
particular form, any more than a pot, a stream or any 
particular object. Everything that has form is subject 
to decay and, destruction. In other words, forms are 
destructible, but not the real substance, which is their 
material basis. All gross bodies perish, the only real 
things are the Sukshma particles which are uncreated 
and indestructible and, in that condition, unknowable. 
That is to say, in Pralaya, the three gunas, Satva 
Rajas andTamas, are inactive, and when creation takes 
place, they become active and the universe is again 
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evolved. A pot may be broken and the pieces reduced 
to dust« but the atoms forming the dust cannot be de. 
stroyed. In this sense the universe is real. 

129. ! Q. What are birth and death ? 

. A, The act of Jivatman in entering a body is 
called birth. Its abandonment of a body is called 

death The Jiva dwells in a body for some time and 
then abandons it, entering, after a longer or shorter 
nterval, into another body. Its change to another 
body is called Re-birth. Birth, death and re-birth, 
are necessities of the body only, which is changeable, 
but not of the jiva, which is in itself changeless 

124. Q But if Jivatman is immaterial, 
eternal and pure, how can it come into connec¬ 
tion with matter (i.e . by taking a body) and thus 
become subject to pleasure and pain 1 

A. Karma is the cause of the connection of 
Jivatman with matter in the shape of the Karana 
sarira the human monad, as well as of misery and 
happiness Karma is the cause which produces birth, 
death, re-birth and every kind of body mentioned 
above. 

125. What is Karma ? 

A- Karma is the result of the conscious action: 
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of Ji vat man, whether good or bad. Good Karma is that 
which result* in pleating, and bad Karma is that 
which results in displeasing 1’svara. 

126. Q. How does the action of Jiva produce 

Karma f 

A. Through Anjana or Avidya (ignorance), which 
is twofold, viz, (i) Anyathajnana, and (a) Vtparita- 
jnana, 

127. Q. What is (he meaning of Anyathaj- 

nana f 

A. It signifies the confounding of the attributes 
of one thing which those of another. 

128. Q What is the meaning of Viparita- 
jnana t 

A. Viparitajantna signifies the confounding of 
one thing with another. 

129. Q. How dees Avidya bring about 
Karma i 


A. The Jivatman first confounds the body 
(matter ) with itself, and then confounds the 
attributes of the body (as birth, death, etc.) with 

those belonging to itself. This ignorance produces 
desire, hatred, anger, etc , and by their influence J W a 
becomes subject to certain actions, ( the cause of 
Karmas , good or bad). These Karmas create other 
Mrntas through habit (vasano) and ignorance. Again, 
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throught taste or deiire (ruchi) the Jiva becomes con 
qected with other matter of various kinds. The 
result of this connection with matter is ignorance 

and this ignorance produces Karma, Thus Karma 
works without any definite beginning, just as a wheel 
does, in these five essentials, viz., Avidya (ignorance). 
Karma » Vasana (habit), Ruchi (desire), Prokriti 
Sambandha, ( connection with matter ). In this sense 
Karma, and the connection of Jiva with matter ( the 
Karana Sarira) are said to be Pravahanadt, without 
beginning like the current ol a river, and these do 
not come at any intermediate period, but exist in a 
latent condition with Jivatman, even in Pralaya When 
the next cycle of evolution sets in they again become 
active and produce results as before. 

_ IcO • Q Why cannot Fsvara prevent the 

Jivatman from producing bad Karma ? 

A. 1 ’svaia is not the individual cause, but she 
general cause of everything, and is, therefore, from 
the individual standpoint, perfectly neutral. Every 
Jiva is, on the other hand, individualised, and hence 
subject to the result of its own actions. 

131. Q What is the effect of bad Karma f 

A. Suffering in Naraka and misery in this world, 
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132. Q, Whatis Naraka'I 

A. A state in a certain locality in which the Jivat* 
man feels pain as punishment for, or effect of, bad 
Karma ( papa ]. It is governed by Yama ( god of 
death ). 

133 . Q. Has Jivatman a body when it suffers 
in Naval a ? 

A. Yes, it has its peculiar kind of body {Naraka 
Satire or Yatenadeha ) evolved out of the Sukshma 
sarira after its separation from the gross body. 

134. Q. What is the result of good Karma ! 

A, Enjoyment in Svarga and happiness in this 

world. 

135. Q. What is Svarga f 

A. A happy state in a Certain locality ( Urdh * 
valokas) where the Jivatman enjoys happiness without 
any sorrow, clothed in a kind of body, evolved out 

of Sukshma sarira after separation from the cross 
body. 

136. Q. What are the fPrdhvalokas ? 

A. They are (i) Bhuvarloka, which extends from 
the earth to the sun, (a) Suvarloka, which extends 
ftom the sun to the pole-star, (3) Maharloka, (4) 
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Janoloka, (3) Tapoloka, and (6) Satyaloka. The last 
four extend from the pole-star to the limits of this 
Brahmanda ( Macrocosm) ; generally these lokas are 
called Svargalokas and Punyalokas- 

187 , Q. Bow long does the Jivatman remain 
. in Baraka or Svarga , as the case may be ? 

A. As long as the Karma which brought it into 
these conditions continues. 

138 . Q. Where are Pitriloka , Vishnuloka 
■and Bivaloka ? 

A. They are. certain parts of the U'rdhvalokas. 

, 139. Q. Are there any other Brahmandas 

besides this one ? 

A* Yes, many. Each contains the fourteen lokas 

—Svarga, Naraka, its own Sun,, Moon, etc. 4 as in this 
Brahmanda. 

140 Q. Is there a Brahma (Hiia yagarbhd) 
for each Brahmanda^. 

A. Yes. Each is ordered in a similar manner to 
this Brahmanda, 

141, Q. Are these Brahmandas eternal? 

A, Each will fye resolved into its final elements 
the end of the lifetime of its Brahma. Many grsh- 
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mas (Hiranyagarbhas) have lived and many more are 
to come. 

142. Q, Does karma work in the ether 
Brahmandas as in this one f 

A, Yes, it works in a similar manner. 

143 Q. Are all these Brahmandas subject 

to Pralaya at one and the same time ? 

A. No. Each has its own Pralaya at the different 
time from that of the others. For instance, at this mo¬ 
ment, one Brahmanda may be in Pralaya, another just 
commencing its evolution, and so on. 

t44. Q. 1$ each Brahmanda distinct from 
another ? 


A. Each is encompassed by seven environments 
consisting of the five elements in their uncombined 
condition together with Mahat and Ahankara. Hence 

each Brahmanda is distinct from every other, just as 
one egg is distinct from another. 

r entr'A SaVe Brahmmd °* 


„• - A ; No - There is one I'avara (Parabrahmami that 
pervades and controls all these Brahmandas, 

VW ,^ U0 \ 9 * Uave a U theae Brahmandas bee* 
produced from one Nature (Afulaprakriti ) ? 
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A. Yes, Nature is infinite, evolution takes place ! 
in many parts of it, and many Brahmoodas come into j 
existence in their due order of evolution. In those 
parts of Nature where there is no ovolution, nothing 
takes place and there is only inactive space. 

147, Q. What happens to Jtvatman after\ 
8varga or Narlea has been experienc'd ? 

A, It leaves the body in which it experienced \ 
Svarga or Naraka and takes on a material body [ 
corresponding with the preponderance of its karmic 
attraction. This process is repeated until it finally 
attaint Moksha and thus escapes re-blrth, 

148, Q. Does good K&rma result in the 
enjoyment of all the TJ'rdhavalokas indefinitely^. 

A. No. The enjoyment is experienced in one 
particular loka according to the nature and degree of 
the good Karina. 

149, Q, Who dwell in the Tfirdhavateha* 
and what do they do thera ? 

A. The deities, such as Hiranyagarbha, Rudra, 
Indra, Agnl, etc., each of whom has' bis own special 
functions : t.g., Hiranyagarbha attends to the duties 
of creation through the Prajapatis. 
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150. Q. Do all these deities live in one and 
he same loka ? 

A; Each of the principal deities lives in a special 
loka of his own, where he has minor deities under him. 

151. Q. Do they perform their duties inde¬ 
pendently of Parabrahmam ? 

A. No They are all subordinate to Parabrahmam. 

152. Q. Do these deities live for ever ? 

A. No. at the end of Mahakalpa ( the life-time 
of Hiranyagarbha ) all the deities abandon their bodies 
and attain Moksha with Hiranyagarbha. 

153. Q Who then take their places in the 

following Mahakalpa ? 

A Jivas who possess such a degree of good Karma 
as to enable them to attain the position of Indra and 
the other deities. 

154. Q. What is Moksha ? 

A There are two kinds : (i) Kaivalya, and (a) 
Brahmananda. Kavialya is the enjoyment by Jiva, 
in its real condition, of supreme bliss; Brahmananda 
is enjoyment of supreme bliss by Jiva as Parabrahmam; 
i e„ enjoyment of supreme bliss as Parabrahmam 
enjoys it. This is also called Sayujya. 
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166 . Q. It no' Sayujya the laya or absolu¬ 
te unity of the Jiva in Parabrahmnm ? 

A. No. I have already said that Jiva does not 
become absolutely united with Parabrahmum. Sayu¬ 
jya means enjoyment of Brahmananda equally along 
with Parabrahmam, as described in the Scriptures. 
This includes Salokya and Sarupya 
156 . Q. What is 8alokya ? 

A. Salokya means living in one and the same place. 

157. Q. What is Sarupya ? 

A. Sarupya means having body (or shape) simi- 
!•» to that of 1'svara, which is formed out of Suddba- 
satva. 


168. Q. Does a Jiva ever become Bandha 
{Bound) after once attaining Moksha ? 

A. No. I have already said that Moksha is ever¬ 
lasting. Muktas (Jivatmans who have attained Moksha ) 
are never again subject to the qualities of matter or to 
Karma, But if they choose, for the sake of doing good 
O e world, they may re-incarnate themselves. After 

such an incarnation they return to Moksha, and even 

unng these incarnations they are not subject to matter 
or Karma. 
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15 9. Q. Is Moksha a state that u enjoyed 

in a particular place, such as Svarga ? 

A. It is eujoyed in a place called Paramapada 
(supreme state, or Vaikunthaloka) which is not material, 
being made of SuddbaBatva. It is above all material 
worlds. Both kinds of Moksha, “Kaivalya” and 
‘‘Brahmananda”, are enjoed in Vaikunthaloka, but in 

different parts of it. 

160. Q. What are the essentials of Moksha*! 

A. Entire separation of Jiva from all connection 
with matter, and complete destruction of Karma, 
whether good or bad. The word Moksha literally 
means release from bondage ( bandha ), 

161. Q. W here are these essentials obtainable*! 

A. Before the entrance of Jiva into Paramapada 
(the supreme place), beyond the limits of ihe material 
universe. 

■« I s ^ iere ari y difference among the 

Muktas themselves in their enjoyment of Brah- 
mananda ? 

A. No; there is no difference even between the 
enjoyment of Parabrabmam and that of the Muktas- 

163. Q. Is this Moksha attainable by every 
Jiva without exception ? y 
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A. All Jiva* can obtain Moksha if qualified to do 
so. 

164 Q. Is there any ivay f*om this world 
to Paramapada or Vaihtviholoka ? 

A. Yes, It is called Archaradigati or Devayana 
in the Scriptures, When the death of a person attai¬ 
ning Moksha takes place, the Jiva goes with Sukshma 
sarira from the heart of the body to the Brahmarandh- 
ra, in the crown of the head, traversing the Sushumna, 
a nerve connecting the heart with the Brahmarandhra. 
The Jiva breaks through the Brahmarandhra and goes 
to the region of the sun (Suryamandala) through the 
solar rays. Then it goes, through a daik spot in the 
sun, to Paramapada. 

165. Q Please tell me some more about 
the passage of Jiva to Paramapada ? 

A. The Jiva is directed on its way to Paramapada 
by the Supreme Wisdom acquired by Yoga. The jiva 
thus proceeds to Paramapada by the aid of 
Adhivahikas (bearers in transit) known by the names 
of Archi, Ahas, Purvapaksha, Uttarayana, Samvatsara, 
A’diiya, Chandra, Vaidyuta, Varuna, India, Prajapatis,. 
and lastly, chiefly with the aid of Amanava (an incar¬ 
nation of Vishnu). The ArchtSy and others here men* 
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tioned are certain pure souls and not the ordinary 

night, day, month, year, air, etc. 

166. Q. What are the means ( upayd ) of 
attaining Moksha ? 

A. There are four means : via , Kaimayoga, Jna. 
nayoga, Bhaktiyoga and Prapatti, 

267. Q. What is Karmaynga ? 

A. Karmayopa means the performance of duties 
(moral and religious) as bounded duties, and without 
any self-interest in the result, after obtaining talva~ 
jnana (true knowledge of the three realities, Chit, 
Achit and I'svara) through the Scriptures, and always 
keeping in view the Supreme Spirit; that is to say, 

contemplating it in the various kinds of Karma ( japa, 

homa , yagna, dam , to pas, (tc.). 

168. Q. Whit is Jnanayoga ? 

A. The concentration described in the Yoga Sast* 
ras with the eight angas (ya/ha, niyama, pratiQyama, 
pratyahara, dharana , dhyana, and samadhi). True 
perception of Jivatman results from these two, Karma- 
yoga and Jnanayoga, or it may result from either of 

them and these two produce the result known as Mo¬ 
ksha (both Kaivalya and Brahmananda). 
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169 . Q* What is Bhaktiyoga f 

A. It is also called Upasana. It is the contempla¬ 
tion of Parabrahmam with its various attributes and 
qualities, without any interruption whatever, through- J 
out one's whole life; at the same time discharging 
one's duties to the best of one's ability. This Bhakti¬ 
yoga may be practised by the aid of Jnanayoga with 
all its principles. Bhaktiyoga also results in Moksha 
(both Kaivalya and Brahmananda. 

170 Q. What qualification are requited 
fur one to practise Bhaktiyoga ? 

A. It requires seven Sadhanas (accomplishments) 
called Sadhanasaptaka, They are :— 

(i) Viveka, purification of mind for concentration, 
by taking only pure food, that is only such kind of 
food as will facilitate concentration as described in the 
Bhagavad Gita and other Voga Sastras. 

(a) Vimoka, the leaving off all desires. 

(3) Abhyasa, non-interruption in the contempla- 
tion of one object. 

(4) Kriya, doing one's own duties as described in 
the Vedas, to the best of one's ability. 

(5) Kalyana, truth-seeking, mercy, charity, etc 
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(6) Anavasada, not caring for Miseries under any 
condition. 

(7) Anuddharsh, satisfaction with one’s own 
condition. 

171 . Q. Bow are we to contemplate Para- 

brahmam in Bhakllyoga ? 

A. As “Ahambrahmasmi’', This means literally : 

“ I am Parabrahmam,” i e., my soul is Parabrahmam, 
or, I (the Jiva) am an attribute or Sarira of Parabrah¬ 
mam, which contains many other attributes and 
qualities. 

172. Q Is there more than one Und of 
BhaJctiyoga ? 

A Yes. It is of two kinds. Pratikopasana, and 
Apratikopasana. 

The former is contemplation as Parabrahmam. of 
Pranava and certain other things different from Parab¬ 
rahmam, and includes Madhuvidya, Udgithavidya, etc. 

The latter (Apratikopasana) is the direct contem¬ 
plation of Parabrahmam, and includes Daharavidya, 
Sadvidya, Nyasavidya, etc.* 

173. Q. What is the entire number of such 
vidyas ? 

A. Thirty-two : and they are all described very 
minutely in the Upanisbads. 
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174. Q. What difference it there between 
these vidyat ? 

A, So far as the contemplation of Parabrahmam 
is concerned, there is no difference. Differences arise 
only concerning the contemplation of the attributes 
and qualities of Parabrahmam 

176. Q. How do thes^ vidyas produce tolokshal 

A. Pratikopasana produces, at first, good results, 
other than Moksha; but afterwards Moksha through 
these results. Apratikopasana produces Moksha or 

other good results, according to the wishes of the one 
who practises it, 

176. Q. When we say such and such a per¬ 
son has great Bhakti towards I\vara and sings 
hymns to Him, what does Bhakti mean ? 

A, Here it simply means devotion; and singing 
hymns, culling flowers, etc,, are only the outward 
expressions of one's devotion to I'svara. Although 

they are Bhakti, still they do not properly come under 
the head of Bhakti Yoga. 

177. Q. What is PrapatHf 

A. Leaving off all the other means of Moksha 
above mentioned and contemplating only (i) one's 
own inability to practise any of the three other kinds, 
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and ( 2 ) l'svara with all its attributes and qualities as 
the sole redeemer; without doing anything contrary 
to its will, and keeping faith in it, a* the Saviour, till 
death. 

178. Q What are the qualities to be content - 
plat'd in this 7 

A Jnana ( knowledge ), Sakti ( power ). Bala 
(strength), Aisvarya (wealth), Virya, Tejas, A'nanda, 
Taya, Vatsalya, Saulabhya, Sausilya aod others 
described in the Scriptures, with Achit, Chit and the 
Universe as its Sarira; also the divine body which it 
takes upon itself by its own will, with Lakshmi ( god¬ 
dess of wealth ) who always remains with Fsvara. 

179, Q. Are all these four means of Moksha 
equally applicable ? 

A. Only pci sons of great mental development and 
who possess Jnana ( sp'itual knowledge) are fit to 
practise the first three, viz , Kaimayoga, Jnanayoga, 
and Bbaktiyoga. Those who have neither mental 
development nor spiritual knowledge, and who are 
incapable of practising the other means of Moksha, 
may have recourse to Prapatti. This may be practised 
. by any one, without distinction of caste or creed, even 
if hp be a chandala or a Melechcha, either by himself 
or by a qualified A’charya for him. 
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180. Q. What are the qualifications deman- ! 

aed in one who would practise these means of 
obtaining Moksha ? 

A. (ij True knowledge of Achit, Chit and I'svara, 

abtained from a qualified A’charya. 

(а) Love towards this A'charya. 

(3) Faith in the Scriptures, 

(4) Desire for Moksha. 

(5) Vairagya, or the destruction of all worldly 
desires and affections. 

(б) Attention to duty. 

(7) Study of Scriptures or spiritual literature, 
in any language, renunciation of evil associations and 
self-interest of any kind. 

181. Q How could those that are not quali¬ 
fied to perform the religious rites as ordained in 
the Vedas, practise these means ? 

A. Such people may perform those that are orda¬ 
ined for them by the Smrithis, and practise at the same 
time any of these means, technically called Upayas, 
viz., Karma Yoga, Jnana Yoga, and fihakti Yoga. 

182, Q. Are these means capable ofcomple • 
tely destroying Efirma ? 
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A Yes, they destroy the three kinds of Karma, 

good and bad. 

183. Q What are the threat kinds of Karma ? 

A, (i) Sanchita, the Karma which has not 
begun to produce any effect, owing to the operation of 
other Karma. . 

( 2 ) Prarabdha, the Karma which has already 
begun to produce results. 

( 5 ) A'gatnt, the Karma which will operate in 
future, through future actions alter the practice of 
these means has been begun,. Sanchita Karma will be 
destroyed by these means, Prarabdha Karma produces 
its result and then ceases, and A’garni Karma will be 
prevented by these means from producing any effect 
at all 

184. Q Does a person who practises these 
med'is in a certain incarnation obtain Atoksha at 
the end of the same incarnation ( sarirci ) ? 

A. That depends on the nature of his Prarabdha 
Karma which leads the map from incarnation to incar¬ 
nation A person obtains Moksha when Prarabdha 
has ceased to operate, whether this takes place at the 
end of one or many incarnatipns. But one who has 
recourse to Prapatti and completes all Karma by the 
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end of that incarnation, thence alone obtains Moksha. 
When one is qualified to attain Moksha, Sanchita 
ceases entirely, A'gami becomes inoperative, and 
Prarabdha , with its results, ceases to exist Thus 
Karma, the cause oi the connection ( bandha) with 
matter, is destroyed by these four means. 

185 Q. Can these means he applied to the 
contemplation of Hiranyagarbha Mahadeva, 
and other gods and goddesaea } such aa Stlkti , etc 
for the purpose of obtaining Moksha ? 

A. No, Because these deities are not the Supre¬ 
me Being, Patamatman (Lord of Souls),or I’svara (Lord). 
They are only Jivas possessed of certain powers acqui¬ 
red by good Karma, and subordinate to Brahman in 
every respect. They do not posses those attributes 
and qualities which are essential in what is to be con¬ 
templated for the sake of Moksha. They are subject 
to Karma and matter, hence they are unable to bring 
about the complete destruction of a person's Karma, or 
to effect the complete separation of )iva from 
matter and thus give supreme bliss to Jivatmas—who 
are in the same bondage as themselves. Therefore the 
Supreme Deity, the one Reality, the Cause of the Uni. 
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verse, she Centre of all attributes and qualities, always 
remaining with Lakshmi, all-pervading, omniscient, 
omnipresent, omnipotent, and ’called by many names, 
such as Vishnu, Vasudeva, Narayana, is the only Deity 
through whom Moksha can be attained, and He is the 
One Redeemer of all souls. 
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NOTES. 


Q, 3. Sri Kantba Sivacharya v/rotc a commenta¬ 
ry, called Nilakanthabhashya, on the Brahma Sutras 
according to bis system. There is a commentary on the 
former by Appayadilsbita, named Sivaikamaoidipika. 
There are other treatises thereon by Haradatta, Appa- 
jyadikshita and others, named Chaturvedatatparyanir- 
naya, Sivatatvaviveka, Ac. Sri Kantha Sivacharya, 
lived in the 9th, Haradatta in ,,the nth, and Appayadi- 
kshita about the end of the 16th century after Chiist. 

Q,. 7. Kesavasomayajin'was the author of several 
works on the Siktha and Srauta of the Yajurveda, most 
of which are generally known as Kesaviya 

Q,. t6. 1. Bodhayana, a Rishi and disciple of 

Vyasa, is, like Apastamba, author of a system of Kalpa, 
Giibya, and ChaTrna Sutras, and of a great commenta¬ 
ry named Bodhayanavritti.in 100,000 grand has on the 
Biahma Sutias. He is referred to both by Sri Sankara- 
ebarya and Sri Ramanujacharya in their Bhashyas, 

2 Dramidachaiya is the author of a commentary 
on the Brahma SiStras called Dramida Bhashya, He is 
also often quoted by Sri Sankaracharya in his Bhashyas. 



3 Brahmaoandi, also called Vakyakara, wrote a 
Varhka on the Brahma Sutras. 

4 . Acharya Bharuchi is the author of a treatise on 
Dharma Sastra, and is referred to by Vijnanesvara in 
his Mitakshara. He also commented on the Biahma 
Sutras 

5. Acharya Kapardi commented upon the Brahma 
Sutras, and Apastamba Kalpa Sutras. 

6. Nathamuni, son of I’svara Muni, wrote Nyaya 
Tatva, a philosophical treatise on the Visishtadvaita 
system, and Yogarshasya, on the secret doctrine con¬ 
tained in the Yoga system. He lived in Southern India 
in the 8th century A.G. 

7. Yamunacharya, a tridanda Sanyasin (ascetic) 
wrote Atma Siddhi, Isvara Siddhi, and Samvit Siddhi, 
Agamapramanya, and other treatises on this system of 
Vedanta and flourished in Southern India in the begin¬ 
ning of the 11 th century A G 

Q,. 21. The secret that Sri Ramanujacharya was 
initiated into, was the famous Ashtakshari. Of course, 
esoterically speaking, one is expected to contemplate 

its significance 

Q, 25 The object of worshipping the bodies of 
such great men as those of Sri Sankaracharya, Sri Ram¬ 
anujacharya, and Sri Madhavacharya, js that their good 
magnetic aura(divy«-ff/a5)should be stored without being 
diffused. 
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Q,. 26 . Ranchi is even now the largest centre of 
the Vaishnava faith, chiefly on this account,''and on 
account of its being the birthplace of Vedantacharya, 
another great Vaishnava teacher. 

Q. 35 . There is an inscription near the modern 
Halebadu built on the rains of Dvarasamudra, the capi¬ 
tal of Vishnuvardhana (1114—1138 A.C.) treating of 
his conversion, and dated 1117 A.G., also another in 
the temple at Tirunarayanapura to show when the 
temple was built. 

Q.- 41 — 2 . It was then usual at Srinagar to take 

into that library only such works as were approved of 
by the Pandits there : and those that were considered 
best. Sri Bhashyakara means the author of a Bhashya 
or commentary. The name his father gave was Laksh. 
manarya, which is the same as Sri Ramanujacharya, 
both meaning brother of Rama. 

Q* 51. It should be here said for the credit of 
Our late Pandit N, Bbashyacharya that he is the 24th 
in descent fiom Varada Vishnu Misra; known in ibe 
Tamil Visishtadvaita literature as Ammalacharya, and 
author of Manayathatmya Nirnaya, frequently referred 
*0 by old writers, but not a single copy of which is 
known to exist. 

Q' 5tf. 57 ^ 5 8. Vide Appendices 

Q, "‘Alvars” is a Tamil word, and literally 

means, ‘‘(spiritual) rulers.” They are : 
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NOTES 


1. Pogayalvar an (amsa or manifestation of Pan- 
chajanya) was born in a tank in Conjeeveram, in the 
year 1803 Siddhartbi before Kali Yuga. 

2. Putathalvat (amsa of Gada), born on the next 

day after Pogayalvar's birth, in the village now named 
as the “Seven Pagodas. 1 ' ' 

3 . Peyalvar (of Mandaka), born on the third day 
after Pogayalvai's birth, in a lotus in Mylapur, Madras. 
These three are said to have met together in Tirukkolur, 
South Arcot District. 

4. Tirumushi A’lvar (of Chakra), born in the same 
year as the preceding and said to have remained in 
Samadhi for 2,300 years. 

5. Nammalvar (of Vishvaksena), born of Sudra 
parents, in the village of Tirukurukkai, near A’lvar 
Tirunnagari, Tinnevelly District, in the year 43 of Kaii 
Yuga. In his youth he took to Yoga, and after 16 years 
was taught several secrets (occult) by Vishvaksena him¬ 
self. 

6. Madhura Kaviyalvar (of Kumuda), born of Bra- 
hmin parents in the year Fsvara, 121 years before the Kali, 

7 . Kulasekharaalvar ( of Kaustubha ), born in 
Kshatriya caste in the year 28 of Kali. 

8 Periyalv ,r His daughter is the famous Ran- 
ganayika (io Tamil dWaf),who was a great Vaishnava 
Bhakta or devotee. 
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g Tondaradippodiyalvar (ofVanamala), born of 
Brahmin parents in the year 999 of Kali. 

|o. Tiruppanalvar (of Vatsa) in Kali 343 ' 

ti. Tirumangayalvar (ol Saranga), in Kali S 9 &’ 
He was at first a robber, but afterwaids became, 
penitent and an ardent devotee. 

Q.- 63« The term ‘Vaishnaves* is a general One. 
and includes the following: 

i. Sri Vaishnavas: followers of Ramanujacharya 

9. Ramanandis : followers ot Ramananda (about 
Iftoo A. C.) who worship Rama, and are met with in 
Northern India. 

3. Kabir Panthis: of Kabir panth, about 1300 A.CL 

4 . Khakis : followers of 'one kil, a Ramanandk 
The Khakis are distinguished from the other Vaishnavas 
by the application of clay and ashes to their person ant* 
dress. 

5. Maluk Dasis: of Maluk Das, who lived about' 
three centuries ago. 

6. Dada Panthis : of Dadapent. their worship is- 
restricted to a repetition of the name of Rama. 

^ 7 and B Rai Dasis and Senapathis . followers of 
Rai Das and Senapatbi respectively. 

9 . Vallabhas : followers x>f Sri Vallabhacharya. 
They worship Balagopala, 1. tbe child Krishna. 
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lb. Mirabhais: followers of Mirabhai,alady. They 
worship Krishna. 

11. Madhvas: followers of Shri Madhvacharya. 

la. Sanakadi Nimbark Sampradayias: worshippers 
of Krishna and Radha. 

13 . Chaitanyas: the followers of Chaitanya. These 
are to be found in Bengal. 

■' 14, and i 5 . - Radhavallabhisand Shaktibhavis: wor¬ 
shippers of Radha. 

i£. Cbaraq.Pasis; wot shippers of Radha and Krishna 

17 Madha,yis;the founder of this sect was Madho, 
an ascetic, who travelled about the country playing on 
'the guitar. 

18. Byragees. 

19. Vaishnaya Nagas. 

1 20 Harischandis. 

21. Brahmins of Dascendentft of the family of 
’Ranka husband and Banka his wile, etc: 

Q,. 67. Pancharatra A’gamas. They are certaib 

Occult treatises —108 in number—said to have been 
taught to Narada Rishi by the great initiates of Svetaa* 
vipa, the supereme guru of which was Vishnu in his 
double incarnation as Nara-Narayana. The object of this 
incarnation was, according to the Purannas, to teach 
to this world the relative duties of a.disciple and a guru 
—seeiqg; that t^esjs, duties were not properly discharged 
—and nmoog .many, other, secrets the guru 'tlarayana' 
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initiated the disciple (Nara) into the secrets of the 
Ashtakshaii Mantra. This Mantra has very many 
intrepretations scatters throughout the 108 Samhitas 

which are we thy of being mastered by students of 
occultism. 

Each of these Samhitas is divided in to four parts 
( padas) called Kriyapada, Charyapada; Jnanapada and 
Yogapada, treating respectively of the methods of 

erecting a temple and making an idol, Of worshipping 
it, of philosophy and of practical theosophy. 

While containing several occult processes of special 
interest to the occultist, these are condemned by the 
author of the Brahma Sutras (II, 2*45)» on the ground 
that the theoretical portion of the work (Jnanapada) 
was in direct antagonism to the teachings of the Upa» 
nishads, which teach the doctrine; that one Jivatman 
can not create another, 

Sri Sankaracharya condemned these treatises in 
his Bhashya on the Brahma Sutras (II, 2*45) as of no 
authority whatever; while Sri Yamunacharya in his 
A'gama Pramanya and Sri Ramanujacharya in his 
commentary on tbe above Sutra allow that although 
these A'gamas are in the some places against the 
teachings of Upanisbad—not withstanding their decla* 
ration that they only follow the Upanishads — yet they, 
on the whole, agree with these teachings, and 
those portions that do not contradict such tea* 
things may be considered authoritative. To esoteric 
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philosophical students these A'gamasare full of valuable 
matter, although nowadays the moderns only too lite¬ 
rally interpret them. 

Q 78. t. The passages which indicate that Achit 
and Chit are the Sarira (Aprathaksiddha or inseparably 
united) of I’svaia are :■— 

Brahadaranyakopanishad, 5th chapter, 7th Bhah- 
mana, and Subalopanishad 

». Those that indicate the distinct reality of Achit, 
Chit and I'svara are : — 

Taithariyopanishad A’nandavalli. 1st Anuvaka,ist verse. 


Do 

do. 

5th Anuvaka, ist&and 



verse. 

Do. 

do, 

6th Anuvaka* and verse. 

Do 

Bhriguvalli, 1st to 6th Anuvakas. 

Do. 

Narayana, 1st Anuvaka, 1st to 4th, 


Mundakopanishad, 3rd Mundaka, 1st to third verses. 
Do do and Khtrnda, 6th verses. 

Svetasvataia Upanisbad, 1st chapter 6th,gthandi0th 
verses; 4 th chapter, 5th, 6th, 7th and gth verses; and 6th 
chapter, 13th and 16th verses 

Hbagavad Gita, chapter VII, verses 4 and 5; chapter 
IX verse 8 ; and chapter XIII. verses 19 to 22 . 

> The passages that favor non-duality are : — 

Kathopaniabad, 4th valli, 10th andI nth vertes. 
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Chhandogyopanishad, 3rd Prapataka, 4th Khan- 
da (Sarvaxnkhalvidam Biahma), 

Do 

6th Prapataka, 2nd Khan* 
da (Ekamevadvitiyam) 

Do 

do. 9th to t6th 

Khanda, (Tatvamasi), 

Do. 

7th do. aj)th Khan¬ 

da (Atmaivedam Sarvam) 


Brihadaranyakopanishad, 6th Adhyaya gth verse 
(Neharanasti Kinchana). 

These quotations are only a few of the many and 
are given here by way of illustration, 

Q, 84* I. Paravigraha. The instruments born 
by Vishnu while in this manifestation are emblematic of 
the following:—Khadga (the sword) represents Jnana- 
sakti; Padma, the cosmos, over which he is the lord; 
Chakra, the means by which ignorance may be 
removed; Sankha is that power of I'svara by which all 
sins can be removed; and so on. 

The name given to (his manifestation of Parabrah. 
mam is Vasudeva. 

a. Vyuhavigraha. 'The object of this manifesta¬ 
tion is to look after the functions of creation, support, and 
destruction of the Universe; to remove the evils thatbefalf 
thejivas while in bondage; and to facilitate the Upasana 
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of the Upasakas. The above two manifestations differ 
from one another in that in the former one (Vasudeva) 
all the six gunas (vid* Q. 8t) are present, while in the 

latter there are only two. Thus Sankarshana, who has 
}nana and Bala, teaches truth to the world,, and perfor¬ 
ms tlje work of Samhara (Destruction) of the universe 
at the end of Maha Kalpa, He is the Adhishthata (the 

presiding deity) over the Jivas. Pradyumna, with Ais- 
varya and Virya, teaches Dhartna to the world, and 

creates all pure things ( Suddhavarga ) and the four 

Castes He is the Adhishthata of Manas. Aniruddha, 
with Sakti and Tejas, gives knowledge to the world 
and he is the protector of the Universe, and the head 
oi Misra Srishti, 

3, Vibhava means "taking a like form’’', or an 
Avatara This is of two kinds: Amsavatara, which is 
simply possessing the power of I*svara;andSakshadava 
tara, which is direct incarnation. Under the former 
head come the ten Avataras. 

4. Archa means "idol" or an * image"; more pro* 
perly, perhaps, a likeness. The definition given in the 
Vgamas when literally translated is 

An object of either wood or stone, fashioned usually 
in the form of a human being, and in which form a cer¬ 
tain spiritual force or forces are focussed, by the will¬ 
power of adepts, i *., the highest initiates, for the purpose 
of aiding a worshipper to attain that stability of mind 



NOTES 


7 » 

which is necessary to him ior the contemplation of the 
One*All, as enjoined in the Upanishads. 

The qualities that are most predominant in this are; 

(a) Ruchi Janakatva\ that of creating in the m nds 
of the devotees a spiritual desire for worshipping a 
particular figure. 

(b) - Subha$rayati)t\ that of creating in their minds 
a feeling of satisfaction at the sight of the figure. 

(c) Astshalokasarnnyalvo; that of drawing all the 

people to worship the figure. , 

(d) Anubhavyatva", i.«.» capable of being easily 
concentrated. 

, 5, Antaryamin is considered by Visishtadvaitins 
to be located in the Hridayakamala (Heart). This /intar- 

yamin controls Buddhi, and is described as likening to a 
vidyullekha (stream of lightning) surrounded by blue 
colored water; —this being a literal translation of the 
Ve^ic expression ‘ Nilatoyad° trtfldhyastha vidyullekhivd' 
bhdsQara 1 5 the real meaning of which is considered a 
matter pertaining to initiation, by the commentator on 
Sri Ramanujacbarya’s Vedarthasangraha. 

..., 0 * 9 *. Mahatdoes nothere mCan "intellect” as 
in the Sankbya, but the latter term is here used for Want of 
a better one. Again Mahat is not AiLyav*sayaor Buddhi 
as in the Sankhya, where it is ^manifestation of Jnana 
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(Knowledge), but in this (Visishtadvaita) system, Mahat 
is a manifestation of matter, and knowledge is an attri¬ 
bute of Jivatman. Abankara does not signify egoism 
as in the Sankbya system, but is also used here for want 
of a better word. It is not Antahkaranaor Abhimanaas 
in other philosophies, but is a manifestation of Mahat 
and is the cause of the subtle elements and senses. Manas 
in this philosophy is not the same as in the Sankbya 
system, but it is the sixth sense (Antarindriya) by means 
of which every kind of knowledge is produced in the 
A’tman. Moreover it is considered as atomic (Anu), 
located in the centre of the heart along with the five 
senses, and their functions~(vrittis) are carried from the 
heart to the organs of sense through their nerves. 

Q,* ioi. The seat of Jivatman is in the heart, and 
it is finite in atomic form; but its attribute, knowledge 
is infinite and of various kinds such as inference, per¬ 
ception, &c., and for abtaining a knowlege of a thing, it 
proceeds to that object, whether near or distant, and 
without any limitation as to time or space, as does the 
sun’s light. This knowledge is eternal and real, but its 
manifestations (perception, inference,&c), require some 
foreign aid for their action. Thus while knowledge it- 
self is eternal, its manifestations {avastos) are not so. 

Q,, 132. Naraka is sevenfold according to Vedanta; 
but in the Smritis it is twenty-one fold, according to the 
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threefold subdivisions of Uttama (hardy, Madhyma 
(middle natured) and Adhama (light), lor each of the 
seven Narakas In the Yajurveda ATanyaka, nt Piapa- 
tbaka, it is said to be fourfold, and situated on the four 
corners of the world. In the Ehagavata and other 
Pur9nas.it is given as twenty-eight; and situated^neaf 
the earth. It may be consulted as situated within the 
limits of space in an ethereal condition, seven in each 
corner, thus making twenty-eight. 

Q, 143. Brahmandas means Macrocosms. They 
can be viewed a9 Solar Systems in the light ot Modern 
Science The seven enviionmehta (A'vai anas). are 
ethereal. 

Q, 145 The material universe is said to be un 
limited on all sides below, but is limited above by ihe 
region of Suddhasatva —which is limited below by the 
material universe, but is unlimited on all other sides, 
This Suddhasatva.is the substance of Vaikumbaloka, 
and of the bodies of Mukus and Tsvara. Nature 
or matter and Suddhasatva, being considered as one 
substance (namely, matter), it is said that matter is 

universal and infinite. Some of the Visishtadvaitins 
are of the opinion that Suddhasatva, being substance, 
is a kind of matter, having only the Satva quality un* 
mixed with Rajas and Tamas, 

Q, 164 . The gates,'or ways, are twofold, viz f 
Devayana (Archiradi Marga) and Eitriyana(or Dbuma. 
di Maiga), These two ways are described in theUpani- 
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shads, the Bhagavad Gita add the Brahma Sutras. 
Pitriyana is the Way by which those persons go who 
have won the right to enter that attained Svarga; they 
return again to this world as soon as the Karma (which 
resulted in the enjoyment of Svarga) is exhausted, 

Q. 167 & 168. Karma Yoga and Jnana Yoga are 
described in Bhagavad Gita (from and to 6th chapter). 
Karma Yoga is lecommended by the Mantras and 
Brahmanas ot the Vedas, and by the Dharma Sastras 
(Smritis). 

Q, 169, The Bhagavad Gita (chapters 7 to 12), as 
well as the 3rd chapter of the Brahma Sutras and the 
Sandilya Sutras, describe Bhakti Yoga. Bhakti Yoga 
requires Karma Yoga for the destruction of bad Karma 
and purification of mind 

Q,. 177 Prapatti is not definitely mentioned in 

Sri Bhashya and other works of Sri R&maaujacharya, 
but bis followers generally accept of it. It is described 
very minutely in the Pancbaratra A'gamas and other 
sacred writings —the Rahasyas—of Sri Vaisbnavas. All 
modern Sri Valshnavas entirely depend on it, and 
hience it was mentioned in the text. 
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VEDANTACHARYA 

This Vedantic writer was boro in COnjeeveram in 
the year 4371 (Sukla) of Kaliyuga (1270 A.C.) In the 
month of September* uuder the constellation Sravana. 
His father, Aoantacharya, a Yajur Vedinoi Visvatnitra 
Gotra and A^pastamba Sutra, suspecting the genius of 
bis son, gave him a good education. His learning was 
varied and comprehensive, and he was Considered the 
most learned man of his time. He was also an occultist 
as might be evidenced from the fact that he possessed 
Mantra Siddhi (the spiritual power gained by contem* 
plating on Mantras), All this combined to give him 
the title “Sarvatantra Svotantia”, i.g., proficient in all 
the arts and sciences, while he was considered an inca~ 
rnation of the Ghanta (bell), ah emblem of Vishnu, 
His original name was Varadacbarya, but the appella* 
tion of Vedantachaiya was afterwards given him on 
account of his works on Vedanta, the total number of 
which comes to n), besides works on other subjects. 
Some of the most important of his works are •— 

1» Qitattha Baograha Bak'ha^a detailed Comments fv on th; 
bkigsna Qlta in «4,000 grtodhas. 
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Sesvara Mitnamia 
Mi mamas Paduka. 


\ 

in\ 

i 


These are either commen¬ 
taries on the Brahma 
Sutras or fclosica vu 8rl 
Ramson] charya^i com¬ 
mentaries thereon. 


2. Nyayasidhanjana, 

3. Nyayapftmnddhi. 

4. A 5 Tutva M ukta K ala pa and 
its Oommeniary SatvinhaeiddJ 

6. AlhikaroDanaravali. 

A o.mcientary on thersaTaayopanishad. 

Commentaries on the, 
Mi mam* a utras of & a* 
mini; ihe forme rfr lprg 


on 


the 


a Theietio one. 
relation of the Paneharafcta 


i'aucharatra Baktha; 

A'gamas to the Vedas. 

Satadnshanl -Striotures on tho AdTaila system. . \ * - 
Silparthasara.—A treatise on Oaonlt Masonry. Thistaffcvia 
referred to by the later writers, but not a eingle copy jt, A* 
known to exist, 

He travelled over several sacred places in Sou^fjfc 
India, but finally settled at Ahendrapura near Cu^dftlp* 
re, \yhere he was giving Out public lectures on 
rent Indian philosophical systems. .He also pr4gu§q4 

several, woiks in Tamil, such as Rahasyatraya, 

•‘The Essence ©f the three Secrets —Qyay a, Chatyj^nQfft 
loka* and Ashtakshari/' and other like treatises.^ . Thf 
popularity of this author consists in his having 
ced different wo^k that are suited to. persons of 4 
nt grades of intellect and culture. He lived abo^j; 

years, leaving his son Nayinaracharya. to. succee^t him 
as a Vedantic teacher, and comment on hig wor 
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Lokacharya 

Lokacharya was a contemporary of Vedokale Ve- 
dantacbarya. He has written many books such as 
Vachanabhushana etc. on the vaishnava philosophy. 
He had a disciple Varavaramuni who was born in Ku« 
rakapuri on the bank of the Tamparni river in 129a 
the Saka Era, Being initiated into vaishnava faith by 
Shri Shailesh Swami, he wrote many works such a t 
Yatiraj Vinsbati and Gitartbasangrahaonthe Prapatti- 
marg of Shri Lokacharya, For the development of the 
vaishnava faith he appointed his eight disciples at 
eight places like the Diggajas. Totadri, Vadhula and 
Protivadi Bhayanker etc were his chief disciples. After 
glorifying this mortal world upto the age of 73 he 
departed to Vaikuntha and merged into Shesh Bhagavan, 

After the lapse of about 700 years on the 4th. cf 
Dark fortnight of Pbalguna in V S. <030, Anantacharya 
Prativadi Bhayanker was born to Shri Krisb'nacbarya 
In his childhood he had a glimpse of Lord Hayagriwa, 
He established the Sudarshan Printing Press in bis 



Matha and started the Manju-Bhashni a San krit 
weekly. This paper did too much tor the development 
of the Vishistadwait Philosophy io India. People even 
in Germany and America were benifited with their 
learning. He wrote a commentary on the Vrdas and 
some books on Vedanta, Mimansa and Nyaya, He 
called many vaishnava conferences and set the vaish- 
saya religion on a firm footing. He toured the whole 
of India for the 1 2 years. 

In Calcutta he called a conference of learned men 
and all the intelligent people appreciated and appen¬ 
ded him with one voice . 

He was invited to America but due to important 
proccupatiens in his homeland he declined to go there, 

While on tour, he reached Kashi. The Shaiva 
people called a huge gathering. Shri Anantacharya 
defeated all hh opponents and he was cheered by all 
the people there. 

Thus abiding by the orders of the Almighty in 
various ways, Shri Jagadguru Cbakravarti retired to 
Vaikunth on the 3rd. of Sbravan Shukla in 1993 in 
Vikram Era. 



The Hindi Translation o! the Catechism 
already been published. This book is very valuable 
explains the degp mystery of the path jjf. 
profounded by Shri Ramamijacherya. l^e 
'Love in God 1 Las been so clearly described 4a 
that even a layman can read it advantageously. Tb 
hft&been appreciated every by foreign, scholars an 
pitted by the learned all over the wosld 4 
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